EDITORIAL
The Unforeseen: Education and the flowers of sacrifice 'For wisdom, listen not to me but to the Word, and know that all is one …. Whoever cannot seek the unforeseen sees nothing for the known way is an impasse.'
-Heraclitus, Fragments
'modernity is … a way of shaping a sequence of moments in such a way that it accepts a high rate of contingency'-Jean-Francois Lyotard, 'Time Today' in The Inhuman. Reflections on Time, G. Bennington and R. Bowlby (trans.) (Stanford University Press) Stanford, 1991, p. 68 These incidents causally unrelated in time, territory and but not in ideology bear the same imprint and led to the same horrendous and unforgivable mass slaughter of young innocents. Other commentaries have remarked on the similarities between the Beslan and Pakistan school massacres. Both were the result of attacks by Islamic terrorists and bear all the marks of the religious extremism that characterize it: false appeals to the Qur'an, among other texts and prophets, in order to justify the use of Jihad against non-Muslims and the struggle as a religious duty against those who do not believe in Allah. 4 Yet, it might be argued that the basic principle of Shar'iah is to see the will of God done on earth, a will known though revealed scripture that is both a moral code and religious law, to bring about compassion, kindness, generosity, justice, fair play, tolerance, and care in general, as opposed to tyranny, cruelty, selfishness, exploitation, and murder. Shar'iah is based on mercy that can be understood in terms of the education of the individual, the establishment of justice and upholding of morality, and the prevention of hardship and oppression. There are some chilling parallels between Christian and Islamic fundamentalists. Both divide the world between believers and unbelievers, and by deciding for themselves who is saved and who is damned, they think that they can play God with our lives. Both have also declared war on the secular culture of liberal democracy, the most peaceful and prosperous means of social organization ever devised by humankind. They both reject the separation of church and state and would set up governments based on their own views of divine laws.
Of greatest concern, however, is the fundamentalist view of the violent end of the world. A common scenario is a great war in the Middle East in which the armies of God destroy the armies of Satan. Radical Muslims of course identify Israel and the USA as the forces of evil, but Christian fundamentalists see Islam as the ultimate enemy. The horrifying implication is that the Jews, Muslims, and Christians of the Middle East will be the primary victims of this holocaust. http://www.webpages.uidaho.edu/ngier/parallels.htm 6 These school massacres and other events like them including attacks on civil society especially women and children share the characteristic of their radical contingency: they are motivated by forms religious extremism that select schools and school children or youth as soft targets striking at the heart of an enemy society often with the explicit agenda of attacking the principles of western education with its universalist provision including equality for girls and women.
in Iraq and Syria, Boko Haram in Nigeria, the Taliban in Afghanistan, and al-Qaida. There has been a fivefold increase in the number of deaths from terrorism since the 9/11 attacks. 8 The 'Pedagogy for the Unforeseen' expresses a notion central to the philosophy of radical social change in an increasingly interconnected world characterized by interdependent systems that produce global networks 'that we do not understand and cannot control well', as Helbing (2013) argues:
These systems are vulnerable to failure at all scales, posing serious threats to society, even when external shocks are absent. As the complexity and interaction strengths in our networked world increase, man-made systems can become unstable, creating uncontrollable situations even when decision-makers are well-skilled, have all data and technology at their disposal, and do their best. (p. 51) Where Helbing (2013) calls for a 'Global Systems Science' to create the required knowledge and paradigm shift in thinking, by comparison, and following Levinas' (2004) Les imprevus de l'histoire (translated as 'Contingencies of history' or 'Unexpected history' or 'Unforeseen history'), I emphasize a philosophy that calls on the unexpected, the unpredictable, and the unimaginable nature of history. 9 These elements become central to a new interconnected notion of 'space-time' that has become the central metaphor for understanding globalization: where the ripple effect reverberates in the system. Political and historical contingency as a part of the study of the unexpected, the accidental and the unforeseen (Shapiro & Bedi, 2007) is also central to the pedagogy of the unforeseen, that teaches us the survivalist lesson against all forms of fundamentalism that history and politics could have and could be different. What is more, the unexpected and the unforeseen may be accounted for in a systematic way as we come to grasp the dynamics of globalization. We can come to terms with with the enigma of the unexpected in a way that prepares students for a future global society based on a philosophy of radical contingency.
